Panchapadika

means vijnana is synomynous with buddhi.  And buddhi
as the ^asraya' of "kriya9 is again taken to be a substance.

Again we read "vijnanena va rigvedam vijanati mor
nasa hy eva pasyati"\ The word 'manas' is expressed here
only to emphasise the means of apprehension. And manas
then is identical with vijnana.  Manas has the vrittis like
karma, sankalpa and vicikitsa.

Hence sruti and reason establish that the antahkara-
na has.the vijnana sakti and kriya, and that it is also des-
cribed as manas, buddhi etc.

Take again the sruti passages " ^BuddherFgunenatma
gunena caiva", ^sa dhih svapno bhautva imam lokam sam-
carati",  "vijnana mayah" and ^manomayah".   Here
we find manas or buddhi as that which delimits or condi-
tions the self and as that which makes us take its attributes
to be those of the self.

In the sruti passage - "Kasminv aham utkrante utk-
anto bhavishyami".  We find that 'prana' which is the
^upadhi' of 'utrkantf etc., is only an 'amsa' of the 'antah-
karana. But we cannot treat both 'prana' and the ^antah-
karana' as the two upadbis; for that is inconsistent.  The
antah^ arana then is the only upadhi" (the conditioning
principle)

It cannot be argued that all the passages given above
are only 'arthavadas' (laudatory) and that therefore they do
not lay down any principles.   For we have the self which
is devoid of parts, which is all-pervasive or every where,
which is asanga (non-relational) and which is uncondi-
tioned like the sky. Such a self cannot be treated as having